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Torah Through Talking

he 210 DY of MED is the inception of YN9w’ Y55 as a nation, in

order toreceive the 3910 at *3*© 977. The name of the 210 Dy itself

noo is ahybrid of two words, no-19 a talking mouth, Why does

the name, which contains the essence of the 21v-0y*, needed to contain this
aspect of a “talking mouth”? Furthermore, we see inherent in the Ms» of
731 during 97073-9'5, to say over the events of our salvation, once again
utilising the power of speech as an essential component to the 2y0-ov.
‘i took us out of Egypt for the sole purpose of receiving the 770, this
being the essence and the basis of our existence as a nation. At *3°0 97, ‘N
brought the spiritual world down to the physical world, giving us the op-
portunity to fuse the two worlds together by uplifting the physical world
in which we live by bringing down the 7790 from shomayim and giving

it to us.

Rav Yitzchock Hutner in his pn3* 705 explains that this is evident in
the fact that 13239 7w only had a speech impediment before 1910 101, The
power of speech is a product of the »Wwi‘s connection to the body, evident
in the Targum Onkles (1:2 N*wWX93) when ‘A breathes life into 07N he says that
“D7N was a speaking being”. This is the definition of man, that which dif-
ferentiates him from the animal kingdom., However, after 3790 10, when
the connection between the spiritual and physical worlds was renewed,
the verse ( N:N D?*937) expresses nwp talking fluently. This demonstrates the
strengthening of 7W»’'s connection between the two worlds, manifesting in

his renewed ability to speak without any impediment

The ability to speak, the defining character trait of man when utilised

in the correct way allows a person to form a connection to both G-d and
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man through the fulfilment of m3m» as well as speaking through davening,

learning with a chavrusa or just being there for someone as a friend.

At The Melbourne Beis we have managed to use this power of speech
which lies at the essence of Y87w? 553, to assemble a chevra of 7991733 who
might come from a variety of hashkafos. But through the 912°77 12 and the
oneness of the Torah, we have been able to create an environment to D»p»
both sides of the mmY through learning Torah, The commitment to Torah,
everyone encouraging one another and spending many hours talking in

learning, with a zest and excitement to connect to 7.

We have immensely benefited from the various Rabbonim in town
who have come to share their Torah with us. In particular from the Rosh
Kollel Horav Binyomin Wurzburger N“0*5>® and Horav Aryeh Berlin X“0"5w
hosting us in their batei midrashim not only providing a physical location
for us, but more importantly providing an vibrant environment of Torah

learning fostering the learning of The Melbourne Beis.

It is a privilege and an honour to be part of such a 7912n. The 937
70 produced are a testament to the everyone and their commitment
to Torah learning. May we be 1911 to continued growth in 3 07121 790,
Have a 20 Dy v,

@0/%’6/ aits

Rosh Chabura
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THE BEIS

 owemam WHO WE ARE

- ! The Melbourne Beis is dedicated to creating
e > 4 o a vibrant Torah-learning atmosphere for
. individuals aged 18-35, regardless of their

background. No matter where you're from,
everyone is welcome to join in our learning!

ROSH CHABURAH

The Beis is spear-headed by R’ Doniel Saus; a young
and energetic leader; a true role model.

With his warm and welcoming demeanour, R' Saus
actively assists and encourages all who are learning.
His Shiurim on the Sugya, Halacha, or Parsha, are
thoroughly enjoyed by everyone.

THE LEARNING

Our Night Seder program occurs four times weekly:
twice at Kollel Beis HaTalmud and twice at Shaarei
Tefillah. The evening begins with Chavrusa learning,

which is then followed by a Shiur.

A special highlight of the week is our Thursday night
Parsha Shiur, accompanied by delectable Cholent,
refreshments, and occasional guest speakers.

We are looking to expand by introducing monthly
programs in new venues, with the goal of engaging a
larger portion of the community.

ION, OR TO ORGANISE A CHAVRUSA,
TO R’ SAUS - 0411 292 391




Kollel Beth HaTalmud
Yehuda Fishman Institute

Rosh HaKolle| Rabbi B Z Wurzburger
Menahel Rabbi E Saftlas

Dear friends,

When the Egyptian army pursued the Jewish people at the Yam Suf, they were gripped with
fear, and many considered surrendering and returning to Egypt as slaves. Since there were
600,000 fully armed, adult males amongst the Jews, why didn’t they choose to fight for their
lives and the lives of their children by waging war against the Egyptians?

The Ibn Ezra (Shemos 14:13) answers that the Egyptians were previously the masters over
Israel, and the people were accustomed from their youth to meekly bear the yoke of their
oppressors. In the beautiful words of Rabbi S.R. Hirsch: “It was not the sword at their side that
was lacking, but the heart underneath that failed... they lacked the spirit of trustfully putting
themselves in G-d’s hands under any and all circumstances.”

Since the generation that left Egypt lacked the courage to fight in battle, Hashem arranged
matters in a way that they would perish in the desert, so that a new, bold generation that had
never experienced exile, would arise to conquer the land of Israel (Ibn Ezra, ibid.).

As we approach Pesach, it is extremely heart-warming and inspiring to see that there is new
young cadre of idealistic Torah “warriors” who choose to make the Kollel the “Base” of their
operations. Under the guidance and direction of our dear and extremely capable yungerman,
Rav Doniel Saus, the “Beis” programme adds ruach and chizuk to our “Beis” Hamidrash, and
raises the “Base” line of the ruach HaTorah in the Kollel.

I wish all involved with the Beis, much Beracha and Hatzlacha, and that we all merit speedily to
72 "N N Y7 Dk 'ANNY - “I rejoiced when they said to me, “Let us go to the House of
Hashem,” with the arrival of Moshiach.

Rabbi Binyomin-Wurzburger

W e kollel.com au 362a Carlisle Street 1(03)9527 6156
2 office@kollel.com.au Balaclava 3163 F {03) 9527 8034

Victaria, Australia
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Rabbi Arieh Berlin 1'772 AN
Mobile: 0425 858 503 X aYan nww p'p
Email: Rabbi@Shaarei-tefillah.com N'77DON D127

T'awn 21N T2

If gives me great pleasure to be able to share a few Nn2121 127 to the members of the ‘Melbourne
Beis’ program and its organizers.

Boruch Hashem over the past 6 months | have been excited and in awe of what Rabbi Saus Shlita
and the organisers of the Beis have created.

A place where singles and young professionals can come and learn together in a warm, friendly and
welcoming Chaburah was something that was very much needed in Melbourne. It has attracted
many young men who until this point did not really feel they had a nipn.

Witnessing the Kol Torah that the Chaburah has created, as well as the wide range of Shiurim and
activities that the Beis offers, is truly inspiring and a testimony of the dedication of Rabbi Saus and
the dedicated members of the Beis.

Chazal tell us "1IN2 POIWW M X7X |MIN 1277 'K - who is really a free man; someone who engages in
the learning of Torah. As we approach the Yom tov of Pesach, a time when Klal Yisroel became a
nation and experienced nin'n, it is my brocha that the ‘Melbourne Beis’ should continue to go from
strength to strength continuing to fill a much needed space in the Melbourne community.

nn%xni N1
Rabbi Arieh Berlin
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Shimi Pacanowski

#9991 91 D D981 PIND JONE DY AN NN 1D’

hazal instituted to say the third parsha of y»w nx*9p, the par-

sha of 9N, as a remembrance of 9?981» NN'¥? . The SNIw? nnw?

of Alexander asks why would Chazal specifically choose the
parsha of 9mN” that also includes the mitzva of n°¥’3 for this purpose?
YHYW NNIP is to be recited once each morning and night, yet 5°3’3is only
applicable during the daytime and has no relevance for the nighttime. He
notes that the Torah mentions D293» NN fifty times (!) and it would seem
logical for Chazal to have rather instituted the recital of any of the other
mentions which are not exclusively relevant to either day or night.

To answer this, he brings the (190’ nw95) WITPa 9Mt that explains that on
the night of ©938» NN’8* a miracle occurred, and the sun shone brightly.
Accordingly, the 2°1wWN9 explain that on the night of ©293» PN’ the Yid-
den were 21 in all nM3» that are usually reserved for the daytime hours.
Indeed, the Yidden even performed the M of 75 n*93 as if it were areg-

ular day.

Therefore, explains the YNw’ nn»w?, Chazal specifically instituted to
say the parsha of 91»N* that includes the D231y of D931 NN’ and 73’38 so
that we remember this great o1.

The Seder night is an auspicious time, and every yid has the tremen-
dous opportunity to tap into the kedusha of the night and bring out the
best of themselves, the shining sun in a world where we are sometimes

surrounded by hate and Jwim.

The 589w’ nnw’ notes that for ©993 we use a potato, a lowly vegetable
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that has been taken from the mud in the field, yet we elevate it and serve it
on D’25» 1791w, on the royal Seder table. We must be confident that on this
night Hashem will lift us to great heights. In contrast the Y4 challenges
7855 NNt I7I3P0 n” and does not believe in the shining power of this night,
We must not give in to the darkness that the YW= represents and take full
advantage of the unique potential of this night, filling ourselves and the
world around us with the most awesome light.

S

~
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The Rasha

Daniel Jones

he Four Sons - Is the Rasha really so bad?

The number four at the seder is one of the archetypal com-

ponents of the Haggadah. As we gather with family and friends,

drink four cups of wine, and sing the four questions of Mah Nishtana, we
continue the four motif and discuss four different sons, three sons that
ask direct questions to their father and a fourth without a question. How to
define the modern representations of the Chachem, Rasha, Tam, V’sheino

Yodea lishol are continually debated at seders the world over.

While these different representations are fascinating this article will
focus on the Rasha and what his great sin is to be labelled so harshly. The
text is very sharp in its description of the Rasha stating that he is Kofer
B’ikar (denies Hashem) and therefore we need to Hakheh et Shinav (blunt
his teeth). This seems to be a rather large overreaction to the question
posed by the Rasha. First, an understanding of the context of the Rasha’s
question is essential to understand this reaction. The Rasha is asking his
question in the context of where Moshe is telling Bnei Yisrael about the
laws relating around the Korban Peasch, that the people have to put the
blood of the Korban on their lintel and Hashem will pass their houses and
strike down the Egyptian firstborns. Moshe adds that you will continue to
do the Korban Pesach when you come into the land of Israel, that they will
Ushmartem et ha’avodah ha’zot (That they will keep this service). It is in
this context that the child then asks Mah ha’avodah hazot la’chem (What
is this service to you(plural)). The Baal Haggadah is particular about this
added word of La’chem and notes that this is the word where the child has
separated himself from everyone else and that Ilu hayah sham, lo hayah
nigal (Had this child been there he would not have been redeemed).

THE MELBOURNE BEIS - PESACH 5784 [11]



What has led to this harsh reaction to label the Rasha as a non-believ-
er, just because he added in the extra word La’chem? It is an exclusion-
ary term, as the child seems to be observing, and not participating in, the
Korban Pesach being done in front of him. If he was a participant of the
Korban, he would have used the word Lanu, why are we doing this Korban.
Why does his non-participation in this Mitzvah warrant such a derogatory
label of being a Kofer B’ikar (Denying Hashem) and that now we have to
Hakeh et Shinav (Blunt his teeth)?

In order to understand our harsh response we have to give a slight-
ly broader context of the child’s question. The passuk before his question
talks about Bnei Yisrael going into Eretz Yisrael, some point in the future
when we will live in Eretz Yisrael and do the Korban Pesach. Living in the
land of Eretz Yisrael and bringing a Korban Pesach to the Beit Hamikdash
is the context of the Rasha’s question. This is the time and place of where
this question is being asked, his question is not about why are we doing
this Korban Pesach in Egypt, but rather why are we doing it after we have
left Egypt.

This is the key problem with the Rasha and why what he is asking is
such an affront to the Baal Haggadah and why he is labelled so harshly. The
Rasha is denying the need for Torah and Mitzvot once we move into our
land of Eretz Yisrael. The Rasha believes that the laws that we did in Egypt
were necessary as a way to distinguish us between the Egyptians, to keep
our identity separate, not that that had any inherent spiritual or religious
value. Therefore, once we have moved into our homeland and are not op-
pressed by another nation, we no longer have any need for Torah and Mitz-
vot., Torah and Mitzvot according to the Rasha are dispensable and unnec-
essary in a non-oppressive environment. As we have now migrated to a
land of Jewish Sovereignty where we are all Jews, it is no longer necessary
to continue to do these ‘Exiled Jews’ laws. This is what makes the Rasha

a Kofer B’ichar he has denied the eternity of Torah and Mitzvot and the
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fundamental function they serve throughout our lives. This is also why we
must blunt his teeth, we are blunting his teeth to stop him spreading this
erroneous perspective to others. The Baal Haggadah is emphasising the
centrality that Torah and Mitzvot play in our lives: that Torah and Mitzvot
continue with us throughout our life, whatever the place or situation we
find ourselves in. We are always learning Torah and performing Mitzvot

with diligence, intensity, and vigour.

May we merit to continue to do Torah and Mitzvot so that very soon we
can also Tavo'u el Ha’aretz asher yiten Hashem lachem, and be able to build
the Beit Hamikdash and bring the Korban Pesach.

s
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THE LEARNING




Nushi Gordon

he Shuchan Aruch (OC 472:1) tells us that to fulfill the mitz-

vah of achilas matzah on the first night of Pesach, we must

eat a proper shiur of matzah made only of flour and water,

excluding egg matzah which is considered Matza Ashira. A simple ex-
planation is that any additives to the matza would provide it with a bet-
ter taste, hence, would not be considered lechem oni, a poor man’s bread.
The pressing query is: How does the bread of affliction relate to the
genuine liberation experienced during yetzias mitzrayim? Why doesn’t

the Torah refer to it as the bread of freedom or abundance instead?

The Maharal offers an intriguing explanation in his Sefer Gevuros

Hashem.

To understand this supposed contradiction we need to explore the
deeper essence of Matza and what it represents. Its two core and only per-
missible ingredients for fulfilling the mitzva are flour and water. This is
bread in its simplest possible form. Any ingredient added including yeast,
which acts as a catalyst for fermentation, the process of increasing the
dough’s volume, invalidates it for the Mitzvah. Here too, an extended pe-
riod of time can be considered an ingredient, as the natural fermentation

process of the mixture changes the structure of the dough.

The pasuk tells us (Devarim 16:3):
DM¥M PIRD DY 1792 22 739 0nY Nivn YHy=SaRn 01 nYaw ynn oy SaxnRS"
"0 ") 52 DY YIXD ANKY DPNX 121A 1W0h
“Don’t eat leavened bread; seven days shall you eat matzah, the bread

of poverty, for in haste you left Egypt...”
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The bread that remains untainted by external factors, relying solely on
its inherent essence. Why must this bread be consumed? Because you de-
parted Egypt hastily. Haste signifies a process devoid of temporal delays.
This represents the ideal mode of redemption, as any delay in a process
entails an augmentation to its essence. True redemption must occur with-
out any superfluous additions beyond the essential. In this context, we ob-
serve a parallel with a person in poverty; they, like the matzah, exist in
their simplest form, devoid of excessive material possessions, wealth, or
external influences. Most notably, they are not enslaved to any individual

or possession.

This is another revelation that we were taken out of Mitzrayim through
divine intervention. Everything in the natural world is bound by time and
the laws of physics, though the Maharal tells us that we were redeemed

from Mitzrayim without the measurement of time.

We must recognise on Pesach that our true essence is not connected
to social status, wealth or possessions, and do our best to analyze and
reset external influences in our lives. Of course we cannot live without
physical possessions, and we eat bread all year round. Just as the Kohen
Gadol doesn’t wear white and enter the Kadosh Hakadoshim all year, but
serves in the Heichal and Ezras Kohanim in gold clothes. When we can be
independent of everything except our essence, then all the other resourc-
es available to us can be used to enhance that essence, rather than create
artificial dependencies and slavery. This is the difference between slavery
and dependence on the one hand, and freedom and redemption on the other.

,
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Krias Yam Suf

Rafi Wolf
An idea based on word by Rav Greenberg in his sefer 07211 - D927 2297H

fter the incredible ©1 of M0 D’ NY*IP, the PIOH says
“Y73Y WP 721NN, This is said after the Jewish people
had witnessed the m>5» 7wy, a time in which it was already
stated “Dym 1NN (15:7 MInY)
What was it that caused this sudden lapse in 739N by bN9w? 33 that the

Torah needed to stress this re-discovered 133X in Hashem and Moshe?

The 17 explains that YN7w? 733 were perturbed with the fact that Moshe
and Aharon, when asking Pharaoh for three days leave, and when com-
manding the Jewish people to “borrow” gold and silver from their Egyptian
neighbours that they staked out during qwn n>», were allowing seeds of
doubt to spread about Hashem’s ability to free them. Why wouldn’t Moshe
and Aharon demand a full release of 5N7w? 7332 Why would they request
to borrow items that there was no intention to return? Were they putting
in place a loophole in case Hashem did not have the ability to save them?

Could this be compared to Moshe’s use of 1557 m3na?

It was through these seeds of doubt that there was a lapse in 71N both

in Hashem, but also in Moshe as our leader, and his 131N,

We can now understand the lapse in 3%, but how then did 7)o ©* nY»Ip
specifically address these concerns and remove any shadow of doubt held

by SNaw? 212?
The 17 ties it together beautifully using a possuk in (X:135) 170w

“IDIN TIBN PININ MYY Nb WY Y

“For You have done wondrously. Plans from afar were kept with firm
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faithfulness”
Hashem starts his plans on salvation in advance of our tzorus so that
our enemies cause their own downfall. This is seen clearly throughout the

purim story and is also apparent with 710 D> nY*Ip.

Should the Egyptians have known that we were freed the moment we
left Egypt, there would have been no benefit of chasing us after we left.
The seeds of doubt placed by Hashem, through Moshe, were so that Pha-
raoh and the Egyptians would feel confident in recapturing the Jewish
people, even after suffering through the ten plagues. It was this irratio-
nal confidence that turned 790 0’ nY*Ip into the immense event that it was,
turning it from an “escape route” into a world renown exaltation of the
Jewish people and downfall of the then strongest military power of the

world, the Egyptians.

It became clear to SN9w’ *33 that this was Hashem’s plan, delivered

through Moshe, from the beginning. Therefore, “172Y TwWN31 73 117NN

It is easy for us to be surrounded by the darkness in the world today al-
lowing seeds of doubt to plunge us into a palpable, thick darkness that pre-
vents us from moving, much like the Egyptians during Jwn no». However,
we must choose to be like SN7w? 212 and see the bits of light that give us
clarity, the light that allows us to Know “Imx f3mN pInTn msy X5 1wy *>” “For
You have done wondrously. Plans from afar were kept with firm faithful-

ness”

Iyh, we should see clearly the plans of Hashem being fulfilled nN’32

13°13 7NN YN
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Ha Lachma Anya

Benji Jones

e begin the Maggid portion of the Haggadah with the

recital of “Ha Lachma Anya” in which we invite who-

ever is hungry to come and eat - “5197 'n% 1937 53, and

whoever requires a place to eat the Korban Pesach to come and partake
- “moo *n» 937 55", This invitation appears to be presented at the wrong time,
as we've already started and had Kiddish; in the wrong place, for it is is-
sued in the privacy of our own homes; and in a language, Aramaic, which
many people don’t understand. What purpose do these invitations serve?
Rabbi Yosef Dof Soloveitchik zt”"l opines that in order to understand
these invitations, we must first understand the difference between a slave

and a free man.
In his book Festival of Freedom, p.22 the Rav explains:

Chessed is the characteristic mark of a free man. The bondsman is
not spiritually capable of joining the Chessed community, because he is
too concerned with himself...Only free and proud people think of others
and share with others. The birth of the chessed community...is symbolized
by the paschal sacrifice [Korban Pesach]. God...simply wanted the people
- slaves who had just come out of the house of bondage - to emerge from

their isolation and insane self-centredness into the chessed community...

According to the Rav the distinction between a slave and a free person
is thatthe slave thinks only about himself, about his own physical survival.
A free person on the other hand, is full of vigour and strength, shaking off
his personal concerns to think how he can help others . At the beginning of

the Seder we proclaim: “Do you want to be free? Think about others!”
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Ha Lachma Anya invites people to join in the Korban Pesach, which is
a Mitzvah encapsulating inclusion and unity. Many of the mitzvot of the

Korban Pesach involve thinking about others and togetherness:
» The entire animal has to be roasted
* The bones have to be left whole
- It is eaten in one group, in one place, at one time.

It seems too late at this stage of the Seder to invite guests to eat with us
and enjoy the Korban Pesach, as everyone is, by now, already at their own
Seder. However, we begin telling the story of our Exodus of Egypt by an-
nouncing for ourselves and our families: We are on a journey to freedom,
and the first expression of this is that we are free to look beyond ourselves

and to help others. “Whoever is hungry, let him come and eat.”

At The Melbourne Beis, the unity and camaraderie of the Chevra is pal-
pable. Under the guidance of Rav Doniel Saus, we have fostered a culture
where people of different Hashkafot across the Torah observant commu-
nities of Melbourne can connect, care about each other, and ultimately,

demonstrate our ultimate freedom: Learning Torah to connect to Hashem.
May our unity through Torah learning continue to inspire Achdut

across all Am Yisrael!

a

~
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Over the last 8 months, we have had the privilege of
hearing from Rabbonim, both local and overseas, including:

Many more guest speakers to come!



The Rasha

Matan Kofsky

he four sons and their distinct questions are typically a source

of much in-depth discussion at sedarim worldwide and by

many mefarshim. Some derive from it valuable lessons in

relation to chinuch, while others seem to apply its hidden teachings to
Klal Yisroel in a broader sense, The Rasha and his question is particularly
perplexing and needs more attention. Rabbi Dovid Hoffman in his Torah
Tavlin Haggadah asks the following question. It is clear from the Rasha’s
question that this is not someone of ignorance, why then does he ask at all?
What is the deeper meaning that the simplicity of the question is masking?
The Ben Ish Chai offers the following sharp insight into the question’s
deeper meaning and how the answer is very appropriate in its harsh na-
ture. He says that the Rasha is questioning not only the performance of
the Seder and it customs, but rather the performance of all Mitzvos in the
Torah. Why can’t a person just be a good Jew at heart and have a deep inner
connection to Hashem? What benefit is there in the physical performance

of Mitzvos and observance of halacha?

To that, we answer “Because of this” meaning our actions, “Hashem did
for me when I left Mitzrayim”. We are explaining to him that according
to his logic just as one should be rewarded simply for inner thoughts and
good intentions, so too, one must incur punishment for bad intentions and
sinful thoughts as well. This is almost impossible as no human is perfect
and able to ensure holy and positive thoughts at all times. Instead, Hashem
looks at our actions, our Torah and our Mitzvos, when judging us for sal-

vation or redemption. Therefore, we say, “Me and not him! If he had been
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there, he would not have been redeemed!”. The Rasha who does not believe
in the physical performance of Mitzvos and active observance of the To-
rah, would not have qualified for redemption and would still be in slavery
today. This insight highlights for us the importance of actively doing all
the Mitzvos and the reward we get from not just having good intentions

but going through with them.

THE MELBOURNE BEIS - PESACH 5784 [23]



How Many Years in Egypt?

Simcha Cohen

"REY NG VIV NP DYHY 011N 3] TYN SN 213 30y
The length of the time Bnei Yisrael lived in Mitzrayim was for 430

years.”

As Rashi explains, the 430 began from the Bris Bein Habsarim, when
Avram was told that the Yidden would go into a Galus. The 400 years that
Hashem told him about at that time began with the birth of Yitzchak.

The Gemara in .N3 q7 197730 describes a legal claim that the Eygptians
brought before Alexander the Great. They were trying to recoup the vast
fortune that the Yidden had taken from Mitzrayim at Moshe behest. Their
argument was that the Yidden had only borrowed this great wealth and
now it needed to be returned. N©*©5 12 X1’2) known for his wisdom, ad-
vocated for the Jews. His counterclaim was that there were 600,000 people
that left Mitzrayim who had worked for 430 years. N1’23 demanded, “Pay us
wages for that many people working for those many years.” After thinking
it through over the period of 3 days, the Eygptians realised that whatev-
er was taken from their country, was not adequade compensation for all

those years of servitude and merciless labour, Case closed!

However, the Maharsha is bothered by an obvious question. We didn’t
work in Mitzrayim for 430 years. We were only in the country for 210 years
and most of that period we weren’t slaves. In fact, quite the opposite. When
we first came down we were treated royally. We were the family of Yosef,
the savior of Egypt. Only after all the 003w died, did the mistreatment be-
gin. In fact, the Midrash in Shir Hashirim Rabbah 2:11 says that there were
only 86 years of hard work, We know the Gematriah of ©pb58 which is the
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Middas Hadin is 86. These years began after the birth of Miriyam. That is
why she is called Miriam because 7 means bitter and it was an appropri-
ate name as that was when the Jews lives began to be embittered with hard

work by the wicked Egyptians.

So how could NX©’©5 3 N71°33 state that we were there for 430 years and
claim the wages for all those years when inreality it was only 86 years? The
Marhasha answers his own question by saying that the 86 years were so

harsh and relentless that it was equvilant to 430 years of labour.

Rav Marcus Lehmann in his Hagaddah explains it differently. While it
may be true that we did not work for 430 years, rather only 86. On the other
hand, although 600,000 people left Mitzrayim, five times that amount did
the actual work. The Possuk says D'WpRm 1002 927H7 777 DY AN DN 297
D773 PIN® DN1W733 35y, Simply put this means that 5872 595 were armed
as they left Mitzrayim. However, Rashi famously explains that D¥»m) in
the Possuk doesn’t necessarily mean armed rather D*w»n comes from the
word w»n which means five; one fifth of 89w 555 experienced the ulti-
mate miracle of ©93» NN*¥? while four-fifths died during qwn n>» due to
their obstinacy and lack of pure belief in the imminent 7¥1w? that Hashem

had promised to provide.

Therefore, 3 million people worked for 86 years which is equivalent to
600,000 people working for 430 years (600 thousand times 5 equals 3 million
and 86 times 5 equals 430). This explains why N©09 12 X7°33 did not have
to be concerned that the Egyptians may retort and question the validity
of his claim as he said the Jews had been in Mitzrayim for 430 years for
if they would have argued this point, he could have brought up the afore-
mentioned fact.

Rav Lehmann writes further that based on this, we can bring a 1»9 as to
why we have 4 cups at the Seder. ©12 which means cup is the gematriah of
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86. We raise our cup 4 times to thank Hashem for the 4 times (86X4) which
he took off the calculation. We should have been in servitude for 430 years,
5 periods of 86 years. Hashem in his abundant kindness only had us work
for 86 years, one period of ©13. This is as it says in ©'>’1n, the well known
Possuk of NIpN 1) DY NN NiYIwr-oid. I will raise the cup of salvations
and the name of Hashem I will invoke.

This year Bezras Hashem, should be a year filled with many needed

myws for all of bN7w b,

Gut yom tov
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A Shofar, Lulavand Matzah?

Sholom and Chanoch Serebryanski

here exists a well known decree formed by Rabbah, that

one may not blow a shofar when Rosh Hashanah falls on

Shabbos lest someone carry their shofar - thus transgress-

ing Shabbos - to a rabbi to learn how to blow it. This decree was extend-
ed to include not shaking a Lulav on Shabbos lest one brings it to a rab-
bi to learn the blessings, as those blessings are also unique to the time
and not necessarily known. The question can then be asked, why does
this reasoning not also apply to the mitzvah of eating matzah? Sure-
ly one could argue that if we are to eat matzah on the night of shabbos,
one may take this matzah to the rabbi to learn how to say the brachos.
The Eimak suggests that due to the many complications of the seder,
there used to be messengers, well versed in the laws relevant to the seder,
sent to the various towns and villages in order to run the sedorim. Conse-
quently, there was no concern that the people at the seder would need to go
elsewhere to learn what to do. He also suggests that perhaps, because the
mitzvah of matzah is at night, there is less of a concern that someone will
be willing to go out to ask a rabbi about the laws as it is a more dangerous

time.

Another answer given by the Chemdas Yisroel is that the chachomim
do not want to entirely uproot a mitzvah. There is a passuk which teach-
es ‘This is the laws of the olah, this is the olah’. From the seemingly extra
words ‘this is the olah’, it is learnt that one who learns the laws of the kor-
ban olah is considered to have brought the korban itself. So too here, we

can say that one who learns the laws of the shofar or lulav is considered as
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if he actually fulfilled the mitzvah and thus these mitzvos were never en-
tirely uprooted. However, when it comes to the mitzvah of matzah which
is also a mitzvah for women, since they do not have the mitzvah to learn
Torah, they would not be able to fulfill the mitzvah in any way if eating the

matzah was banned on shabbos.

Yet these answers are not entirely satisfactory. The suggestion that the
decree was not extended to matzah due to people fluent in the laws of a
seder being sent out to run sedorim for everyone is hard to understand

considering this incredible novelty is not brought until the acharonim.

In regards to there being less concern of someone going out at night,
why would we not be concerned that someone is willing to incur a little
more risk than usual in order to do a mitzvah for which he only has the
opportunity to do once a year? This question becomes strengthened when
taking into account that the first night of Pesach is leil shimurim, a night
when we have such a conviction in our protection that it is customary to

leave our doors unlocked.

Lastly, if the reason why shofar and lulav were able to be banned in
contrast to eating matzah is because they can be fulfilled through learning
their laws, then why is there no obligation to learn the halachos of shofar

and lulav in lieu of doing them?

Perhaps we can answer this original question based on the fact that
when one makes kiddush by the seder night, they need to eat the matzah
in the same place to fulfill their obligation of making kiddush in the same
place as the meal. Therefore, if someone has already made kiddush, they
would not be able to go to arabbi prior to eating the matzah. If they are still
yet to make kiddush, then bringing the matzah would only be beneficial
if they take their kiddush and other seder needs as well, which due to the

extensive effort required, is not something we are concerned about.
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An alternative explanation is that shortly prior to eating matzah, we
mention that it is shabbos in kiddush. Thus, we are not concerned that

someone will forget it is shabbos and carry their matzos.

As a bonus, there is a chassidic explanation given by the Lubavitcher
Rebbe. Mistakes tend to come about through being so focused on oneself
that they neglect to take notice of all the responsibilities which stem from
beyond themself, Matzah, as it is a bread that has not risen, represents and
brings a sense of humility. When someone has a heightened sense of hu-
mility, there is significantly less of a concern that they will make a mis-
take such as carrying on shabbos. This is perhaps further magnified by the
fact that it is, as mentioned earlier, leil shimurim, a night when Hashem

protects us not only from physical harm but also from spiritual harm.

A freilich and kosher Pesach.

/s

x ),
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Breaking Through Boundaries

Reuvy Havin

he pasuk (Devarim 16:3) “D31 yIN® JANS DY AN 79t0 jpnd”

which commands our (twice-)daily rememberance

of ©’98» NN'® (Brachos 12b), uses ‘DY, in the singular.

Michah (7:15) refers to yetzias Mitzrayim when comparing it to the fi-

nal 7583, saying ‘MINSOI 1ININ D31 PIND NN 197 - ‘Like the days of your

exodus from Egypt will I show miracles’. Here, in contrast, the pasuk uses
9ON3 °1»*Y, in the plural.
Why the difference?

Chassidus (Torah Ohr Voeira 57b) explains that the name Mitzrayim is
related to the word maitzorim - boundaries, or limitations. The spiritual
exercise of yetzias mitzrayim, and its constant remembrance nowadays,
is the idea of pushing past one’s limitations and obstacles against his ser-

vice of Hashem.

The Lubavitcher Rebbe explains (Sefer Hamaamarim 5749) that there
are two levels of this service. The first is that which underlies the daily
mitzvah of D*93» NN*¥* N9'01. That is the exercise of breaking through the
boundaries of impurity: the comfort zones of attachment to physical plea-
sure, which can act as psychological barriers, impeding our commitment
to following Torah and Mitzvos. That is why the pasuk referring to this
mitzvah uses the singular term ‘DY, as it symbolises the exodus from only

one type of limitation - that of tumah and klipah.
In contrast, the pasuk in Michah uses the plural term 1’2, because, as
the surrounding context is the final redemption, the reference to yetzias

mitzrayim is, on a deeper level, about the service of ‘breaking through
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boundaries’ that will bring about the final Geulah. This service is superior
to that of the daily mitzvah, in that it incorporates breaking through an

additional boundary: that of kedushah.

A boundary of kedushah can be a comfort zone within mitzvos them-
selves. Examples include habits of learning for a certain amount of time,
or of giving a certain proportion of one’s earnings to tzedakah. When one
stretches themselves to fulfil a mitzvah beyond their own norm, even by a
small measure, this achieves tremendous spiritual refinement both in the
person and in the physical world. As the Jewish people continue to push
themselves in this regard, the world comes closer to its ultimate level of re-
finement, manifesting through the final exodus, may it occur imminently.

s
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Ross Alan

here are three levels of wisdom that a person can ac-

quire: Chochmah, Binah and Da’as - the greatest of which

is Da’as - the knowledge of great truths, Emunah and clar-

ity of understanding Hakodosh Baruch Hu’s presence and eminence.
The Gemara (Berachos 33a) expounds upon Da’as and the importance
and greatness of one attaining it. In Berachos 33a, Rav Ami states “great is
Dei’os as it is placed between the two names of Hashem”: “miny ,nv7 12173
NPRINRY 13" as it says: V7 NivY 5p *5”. On one side we have Kel and on the
other side we have Hashem, and in the middle we have Dei’os. The posi-
tioning of such a word indicates it to be something extremely important.
A yesod within this Gemara is that if one wants to come closer to Hashem,
one should do his utmost to acquire a sense of Da’as and to observe and

feel Hashem’s hand and presence in our lives and in history.

Da’as and the nes of Krias Yam Suf

As Bnei Yisrael were freed from captivity and about to leave Egypt,
Pharoah changed his mind and decided to attack the very people he just
released from slavery and chased after them with the most powerful army
in the world at the time - seeking revenge for the makkos they had just
suffered. Instead of allowing Bnei Yisrael to fall victim to Pharoah’s army,
Hashem saved Bnei Yisrael in the most miraculous way, splitting the Yam

Suf and drowning Pharoah’s army, leading to its annihilation.

Rav Avigdor Miller asks, why did Hashem perform this miracle in such
a theatrical and sensational fashion? We know that Hashem does not per-

form nissim without reason, so why was such a pronounced and unmis-
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takable nes required? Hashem could have stricken the Egyptians with an

epidemic or debilitated them in a less remarkable fashion.

Rav Avigdor Miller answers that Krias Yam Suf was not only intended
torescue Bnei Yisrael from Pharoah, additionally, the tremendous nes was
performed to instill in Klal Yisrael an unmistakable recognition of Hash-
em, ultimately bringing them to a higher level of Da’as and allowing them
to attain a higher level of perfection. As it states, “when Klal Yisrael saw
the wonderous power Hashem wielded, they feared Hashem and put their

faith in Hashem’s servant, Moshe” (Shemot 14:31),

Itis clear that we are in Olam Hazeh to gain a true understanding of the
presence and eminence of Hashem,as and the more we are able to attain
this feeling, the more successful our time will be in both Olam Hazeh and

Olam Haba.

The Gemara tells us that in Olam Haba, the tzaddikim sit with crowns
on their heads enjoying the splendour of the Shechinah (Berachos 17b).
The Rambam explains that the crowns on the head of the tzaddikim is the

Da’as that they have acquired in their lifetime (Hilchos Teshuva 8:2).

We can now see that although Krias Yam Suf was a tremendous nes, the
most important benefit to Klal Yisrael was ultimately the level of aware-
ness they gained from seeing Hashem’s presence in this world. The Ram-
bam tells us that our Olam Haba depends on our ability to attain such great
awareness “7p7 1173” (Berachos 33a) and indeed, such an achievement will
sit as a crown upon one’s head in Olam Haba.

,
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Not Going through the Motions

Eli Kornhauser

his year, noo falls out on the 22nd of April. Houses will be over-

turned and cleaned, D’Var Torahs written, and questions se-

lected. But, how long can one go through the motions? Haven't

we studied the exodus enough? What are these events trying to teach us?
I believe in order to fully comprehend a subject matter, one needs to
look at the context first. Of course, the context of noH can seem surpris-
ingly simple. We entered 9?98» and a number of years later Hashem saved
us. Case closed. So what is the context of staying up all night? Why do we
need to change our regular habits for a whole week in order to “appease”

Hashem. Why do we need the whole thoroughfare?

I will address these questions by proposing my own solution. The con-
text to the noo episode is that the Jews entered ©93» as a family. 70 souls in
total. We ate "N*1» N»R5 N7’ - the bread of affliction. We experienced indoc-
trination and assimilation that resulted in at least 1/5th of us staying there
forever. However, as G-D had promised, He brought us out with “strong
hand”. A mighty nation made up of six hundred thousand individuals. It is
this transition, from a family to a powerful nation, that we find the context

to one aspect of Pesach.

To add background to this context, it is crucial to distinguish between a
family and a nation. In a family structure, there is a patriarchal figure who
is intimately connected to the creation/foundation of the religion. This is
someone who is intertwined with the faith. They may be used as a “life-
line” in order to “soften” up G-d so that He may accept our heartfelt prayers.

Conversely, the framework of a nation consists of various factions and groups
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that exist on all different levels. Internal conflicts often arise, resulting in
division. Some hold higher positions to the “King”, while others maintain
amore distant relationship. This is the dichotomy that illustrates the trans-

formative change from before and after the Exodus of Egypt.

Excluding the Pesach Seder, what should these 7 days mean to use?
To answer this, one needs to understand what a Mitzvah is. A mitzvah is
defined as a commandment. It is something that is forced upon a person
through a higher being or power. Sadly, a possible side effect of this is the
resulting resentment of that Being. This could lead us to second guessing

what the kindness that Hashem gave to us is.

In order to overcome this dilemma, one must understand the direct side
effect of a mitzvah. It is being conscious. This is what it means to have
concentration on the things that one does. Without it, one engages their
“autopilot”, just going through the motions without thought and/or reason.
This is the kindness that G-D has bestowed upon us, To expand this thought

further, one must place greater significance on the things that one does.

Staying conscious constantly is incredibly hard for the vast majority
of us. We must filter our speech. We must devote time to study Torah. We
must become outstanding citizens so that no one can find a fault with us.

Yet this is exactly what it means to be a Jew.

As life continues on, actions become habits. By definition, the nature
of a habit is destructive and brings about ruin to our relationship with
Hashem. Therefore, one day there could be reasoning and purpose. The
next, a mind-numbing action that is done for the sake of doing. There no
longer is a why, it just is.

This is the reason why we complete Mitzvahs everyday for the sake of

bettering ourselves, Everyday we put on our right shoe, then left shoe, left
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shoe lace, right shoelace. Everyday we concentrate during SN7w* y»w and
Shemona Esrei. The commandments make us conscious. This culminates
in us serving Hashem properly. This is why there is a need to have 1.

This is how we align ourselves with G-D.

So what is the common denominator between Mitzvahs, Conscious-
ness, and noeo? It is our re-alignment with G-D. Every year, Pesach is cel-
ebrated. This includes many of those whose only relationship to Judaism
is their name. This is also a time where we re-align our habits. For many,
there is no putting on of tefillin and there are extra stringencies with Cha-
metz. We change up our daily activities. Thereby giving meaning to the

ones that we have stopped doing,.

The event known as noo demands that we place emphasis on freeing
ourselves mentally from the white noise of society. By the end, the habit
of indifference disappears. The actions we do daily, have a “newfound”
meaning. We ask ourselves “why?” We become conscious and receive that

kindness from Hashem.

As one leaves Mitzrayim, one releases their grip on the things that don’t
matter. We focus on ourselves, become conscious and find new meaning
in life. At the start, opening a Siddur may have been a beginning of the
end to some. Now it signifies a proper conversation with Hashem. This is
the nation who left Egypt. A nation re-aligned with one’s beliefs and new

found devotion to Torah,
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Vehi She'amda

Davi Kofsky

nd it is THIS which has stood [for our Forefathers and us. In

every generation they try to destroy us, and G-d saves us]”

What is N7 - “this” thing that merits us salvation from

destruction?

The meforshim offer a variety of answers. The Ritva says that N°7
refers to the Bris Bein Habesarim, while the Ari Hakadosh holds that N3

refers to the Hashem'’s Shechina.

There is another beautiful explanation that also answers the follow-
ing question: Why do we raise the cup of wine specifically just for this
part of maggid?

The Yalkut Shemoni and Korban Pesach hold that X713 is referring to
the cup of wine which we are raising. How does a cup of wine save us

from destruction in every generation?

Wine is special in that it is specifically subject to the prohibition of
Yayin Nesech. It is our observance of the distinction between us and the

rest of the world is what merits us salvation from destruction.

In a similar vein, the Medresh (Vayikra Rabba, Pesikta Zutrosa) says
the very reason we were redeemed from Egypt was because we retained
our Jewish names, language, and clothing (amongst other things). Again,
observing the distinction between us and the rest of the world is shown

to be of vital importance.

We are obligated to make this distinction through various halochos.
Perhaps this is so we do not forget that are we obligated to hold ourselves
to Divine moral standards, as opposed to the ever changing moral stan-

dards of general society.
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